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RADICAL MOTHERING
FOR THE PURPOSES OF ABOLITION

Nadine Naber, Johnaé Strong, and Souzan Naser

At the time of this writing, we are only halfway into 2020 and it has
been a tumultuous six months. The initial effects of COVID-19 cou-
pled with the current uprisings against police violence have torn us
from our common sense of normalcy. We began the year with a deadly
virus outbreak that still threatens the world. Declared a global emer-
gency by the World Health Organization (WHO) on January 30, the
novel coronavirus continues to claim the lives of the most vulnerable
among us in the United States, revealing all too quickly that racial
capitalism, not simply COVID-19, is the disaster. We witness racial
capitalism in the “denigration of the work of care”'—as evidenced in
the failure to provide personal protective equipment for care workers
or large-scale testing across society. It flares up, too, in the general-
ized idea that the poor people of color and Indigenous people who
disproportionately make up the vulnerable labor population of “essen-
tial” workers should die to save an economy that already exploits and
devalues them.

The new year also started with the familiar and distu rbing history of
Black people being murdered at the hands of law enforcement officers.
In addition to the February 23 murder of Ahmaud Arbery by a white
father and his son and the March 13 murder of Breonna Taylor, an
EMT and aspiring nurse, by Louisville police officers, George Floyd,
a forty-six-year-old Black man, son, father, and brother, was killed
by Minneapolis police on May 25. With his face pinned down on the
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cold concrete ground and the weight of officer Derek Chauvin’s body
pressed against his neck for over eight minutes, the final cries from
George Floyd calling, calling, calling for his mother reverberated in
the minds and hearts of mothers across the nation. As national protests
erupted and filled the streets in the aftermath of his horrific murder,
mothers, biological or not, responded politically to his murder and to
all victims of state violence.

This sudden shift in the already toxic state of living brought about
by the global pandemic and the violence of US empire building and
racial capitalism across the globe affords us the opportunity to uplift
centuries of communal wisdom that abounds all around us. In this
moment of mass anxiety at the loss of work and economic security, the
uprisings in the US have expressed righteous anger stemming from five
hundred years of US settler and imperial state violence built into this
country’s laws and ingrained in its culture. They also express outright
refusal of continued abuse by a country built on the mass genocide of
Black and Indigenous peoples. Indeed, the condition for the existence
of US empire is genocide, including ongoing systems of slavery and
settler colonialism and expansion, including US support for Israeli set-
tler colonialism. In the pages to come, we will see how these conjoined
histories brought us together as activists and writers committed to a
decolonial feminist abolitionist vision. While brought about by trag-
edy, this moment offers a profound opportunity to restructure not only
such things as how we work, shop, and travel but also how we fight for
an abolitionist future and care for one another.

In this essay, we focus on what social movements committed to
prison abolition can learn from one group of people in particular:
mothers and caretakers trapped within the prison-industrial complex.
First, we argue that the context of the COVID-19 pandemic, cou-
pled with the mass mobilizations led by the movement for Black lives,
affirm how racial capitalism and settler colonialism extend globally
while reverberating back onto BIPOC lives and bodies in the US with
distinct implications for people who mother. Second, we contend
that mothering, defined broadly as the people conducting the labor of

care, can light the way for our path forward, one that simultaneously
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dismantles the world of policing while building a world where poli
ing and prisons are no longer necessary. Third, we uplift what w
call “identification on behalf of the collective,” where we map a lit
erated methodology that positions the authors’ struggles as mothers i1
solidarity with system-impacted people who mother, people who ar
themselves advancing a relational model of care that disrupts neolibera
individuated modes of relating. Fourth, the work of those system-im
pacted people who mother gives us a blueprint of how to realize :
revolutionary movement.

Indeed, the invisible histories of state violence, particularly US stat
violence against Black mothers, are long and deep. They reach bacl
centuries from the rape and sexual assault of enslaved African womer
as a means for reproducing enslaved people in service to white capita
to the killing of black mothers like Korryn Gaines, whom police killec
in her own apartment in front of her two children. Bearing witness tc
their mother’s murder through injustice and police violence, Korryn’
children will no longer know their mother’s loving embrace or have
her to tuck them into bed at night.

The stories of these lives bring to stark light a chilling fact: people
who do the labor of mothering are expected to accelerate the progress
of capital and serve as nurturers for their family and community sys
tems, all while enduring systematic targeting, including murder, by
the same state apparatus from which they are fighting to protect thei:
loved ones. As a result, mothers trapped within the prison-industrial
complex in one way or another have been modeling what it looks like
to integrate care work (often conceived of as “service”) and politi-
cal organizing as part of a collective, revolutionary project.’ Yet all
along, the labor, visions, and strategies of these very individuals tend to
remain invisible within many social movements in ways we now have
an opportunity to uplift and reconsider.

There has long existed in many of our organizing spaces a silent
devaluing of the realm of reproduction,’ including mothering and
caretaking, whether biological or nonbiological. While those who
are mothering attend, lead, and assume the responsibility of caretaker
in organizing spaces, it is often true that our positions as anchors of



250 | ABOLITION FEMINISMS VOL. 2

our movements’ micro-communities are overlooked and not actively
engaged as assets. The increased neoliberal professionalization of
organizing puts pressure on movements to focus on and respond
to questions about the metrics of productivity, such as, How many
actions can be executed, how many members are joining, and how
many dollars can be raised in grant funding? Core principles of rela-
tionship-building and collaborative thinking suffer due to the need
for more campaigns, more rallies, and more wins—understandable
priorities. On the ground, social movement resistance to the neolib-
eral professionalization of activism reinstates the discrepancy in value

13

between “political organizing” and “service” and has the effect of
intentionally or unintentionally reinforcing the devaluing of mother-
ing and caretaking forms of labor.

Yet, we are now at a time when protesters facing white supremacy,
brutal militarized policing, and heightened economic devastation require
strategies of collective care more than ever before—including “feeding,
clothing, and housing each other and those in need in their community
based on the principles of reciprocity and solidarity.”™ We are reminded
that the strength of our movements is tied with the strengths of our rela-
tionships, the depth of our connectedness, and the necessity of mother-
ing at home, in the streets, and beyond.

Here, we deploy what we call liberated research methodologies that
connect our own life histories to the work we do with our organization
Mamas Activating Movement for Abolition and Solidarity (MAMAY)
and with people who have been incarcerated themselves or who have
children currently or previously incarcerated. We define mothering
as caring activities that have historically been specifically gendered as
female/feminine, while we recognize that such caring work is not per-
formed exclusively by those recognized as women or by those biologically
related to those receiving care. Ultimately, our goal is to affirm that the labor of
mothering in the context of state violence operates as an inherently radical act, and
that political organizing and care work (especially reproductive labor) involve a per-
meable, interconnected relationality necessary to the labor of abolishing the prison-
industrial complex and creating the alternative society abolitionists have been

calling for.
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LIBERATED RESEARCH METHODOLOGIES
We cofounded MAMAS in order to integrate the perspectives of pe

who mother into social movements, scholarly debates, media d:
sions, and policy processes about the systems that sustain US empir
white supremacy, including policing and prisons, immigration
and colonization and war. All along, we have integrated the sche
component of MAMAS with the public-facing activist, media,
policy components through a set of liberated research methodol
We operationalize liberated research methodologies to develop res:
through relationships of mutual trust, respect, and accountability
social movements and their needs and visions; produce research
analysis for the purposes of social change and abolition; and disru
power relationship between researchers and research participants.’

This essay is based on ideas that emerged within our working g
on policing and prisons and interviews with working group men
The working group meets weekly (virtually during the global
demic) as a space for healing and political strategizing. Our work i
sified after COVID-19 began, when mother-survivors of police to
realized their loved ones were facing death in COVID-19-infestec
and prisons. Together, we integrate the voices of mother-survivc
police and prisons with social movements and protests, press cc
ences, and media debates about the impact of COVID-19 on prisc
and the violence of policing in Chicago. We have also been sh:
stories and interviewing each other to consolidate collective wi
about radical mothering into a framework that can contribute to
ries and practices of abolition.

To affirm a process of (collective-relational-dialectical) knowl
production, we map and analyze both how the authors’ life condi
contributed to the kinds of questions our research asks about mc
ing and abolition and the stories of mother-survivors of police tor
We recognize that nothing can fully dismantle the hierarchy bets
those of us authoring this essay and the people whose stories we v
about. Yet we affirm that the authors’ life stories and those of the
er-survivors we represent below amplify one another, and dialecti
and relationally foster our collective theorization of radical mothe
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for the purposes of abolition. There is voluminous feminist literature
on precisely this point. As in any research (although often denied by
the violence of the academic-industrial complex / scientific objec-
tivity), the historical and political conditions shaping the lives of the
authors contribute as much to the production of knowledge as do the
stories of the people the research represents.® By positioning our life
stories (as authors) into our analysis, we also seek to challenge the often
sensationalized and objectified realities of Black and brown mothers
trapped in the prison-industrial complex. As authors and analysts, the
conditions shaping our own lives have helped us enter this project
through a politics of solidarity, as we will see below, and to affirm
the often unrecognized but necessary movement labor conducted by
mother-survivors of police torture. All of us are part of this story.

INSPIR ATIONS

We draw upon key themes emerging out of the intersection of femi-
nist abolition and Black feminist thought. Abolition studies has estab-
lished that the problem of prisons extends within and far beyond prison
walls. As Ruth Wilson Gilmore explains, the expulsion of individuals
from their communities creates “greater instability in a community
of people,” especially since “households stretch from neighborhood
to visiting room to courtroom, with a consequent thinning of finan-
cial and emotional resources.”” In this sense, what takes place behind
prison walls trickles down into neighborhoods and local families and
communities. Therefore we refer to people who are mothering incar-
cerated people as survivors of prisons and police in their own right. As
Mary L. Johnson, mother of Chicago police torture—survivor Michael
Johnson stated, “As long as my son is doing life, I'm a lifer.”® As sur-
vivors of police torture, the mental and physical health and economic
realities of mother-survivors have been devasted by the police torture
followed by the incarceration of their loved ones.
Abolitionist theories, specifically feminist abolition, have importantly
insisted not only on the necessity of dismantling prisons but also on
the necessity of building the alternative future society we want through
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everyday practices in our lives now. Feminist abolitionist activists a
community organizers—like Alisa Bierria, Andrea J. Ritchie, B
E. Richie, Mariame Kaba, Shana M. griffin, Lee Ann S. Wang, Sh
Hassan, Kelly Hayes, and many more—established the significance o
politic that would both transform and care, dismantle and heal, bas
upon a collective commitment to guaranteeing the survival and care
all peoples.®

Their visions had everything to do with supporting people of co.
survivors of sexualized violence for whom relying on policing and p:
ons for justice only produced more harm. From this standpoint, Bier:
explains, they worked toward “community-based strategies for safe
support, and accountability that [do] not rely upon police and pt
ons.”* Bierria, referring to the work of Communities against Ra;
and Abuse (CARA), says they “collaborated with survivors and the
communities to develop ideas for meeting those survival needs collc
tively, an effort that became known as community accountability -
transformative justice.”!! Long before the term “abolition” became
common framework for working to end the prison-industrial comple
these scholar-activists committed not only to ending state and inte
personal violence but also to creating “a society based on radical fre
dom, mutual accountability, and passionate reciprocity.”™ Essential t
our analysis is the idea that abolition is not only a political vision abo
ending prisons and police but also a practice committed to creating
new way of life that begins now. Alexis Pauline Gumbs, teaching t
that abolishing the prison-industrial complex requires sustaining ot

* See INCITE!’s “Statement on Gender Violence and the Prison Industrial

Complex™:

We seek to build movements that not only end violence, but that create 2
society based on radical freedom, mutual accountability, and passionate
reciprocity. In this society, safety and security will not be premised
on violence or the threat of violence; it will be based on a collective
commitment to guaranteeing the survival and care of all peoples.

INCITE! Women of Color against Violence, “The Critical Resistance—
INCITE! Statement on Gender Violence and the Prison Industrial
Complex,” in Abolition Now! Ten Years of Strategy and Struggle against the
Prison Industrial Complex, ed. CR 10 Publications Collective (Qakland, CA:
AK Press, 2008), 25.
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communities, says, “If we can feed and sustain each other, we have less
need to call on or depend on the state or the status quo. The knowi-
edge that we have communities of support can awaken our bravery and
ignite our imaginations for a transformed world.” Gumbs adds, aboli-
tion “means freedom now and day by day. It means accountability and
love growing everywhere.”'?

Writing in 2020, we take up how abolitionists have been uplifting
the concepts of care work and mutual aid to capture the kinds of prac-
tices necessary for the alternative society we are striving for. Mariame
Kaba, organizer, abolitionist, and founder of Project NIA, teaches us
that “everything worthwhile is done with other people.”** Dean Spade
describes mutual aid as “when people band together to meet immedi-
ate survival needs usually because of a shared understanding that the
systems in place are not coming to meet them, or not fast enough—if
at all.” Spade adds that individuals are most familiar with mutual aid
efforts after a natural disaster like earthquakes or storms when people
rescue each other or distribute food and water. However, other types
of mutual aid efforts like childcare collectives, free food programs,
community bail funds, and housing needs for formerly incarcerated
individuals are essential to effect true change when the larger struc-

tures and systems we live under fail the most vulnerable among us.”

Spade provides a clear distinction between solidarity and charity, explaining
that solidarity / mutual aid is “when people get together to meet each other's
basic survival needs and we can do it together RIGHT NOW!” Unlike charity,
solidarity / mutual aid is a highly participatory process that builds people’s
ability to mobilize. Charity, on the other hand, is a passive nonparticipatory
process in which rich people or social service organizations give resources to
individuals in need, and typically that support is conditional or comes with
stipulations. The major difference between solidarity and charity is that with
solidarity the focus is on the issues with the systems/structures in place, not the
individuals. Another idea we might integrate is the Black feminist tradition
that understands violence multi-dimensionally—intimate and imperial,
economic and emotional, around the world and around the corner. Engaging
political work on multiple registers like this is central to the heart of mutual
aid because it helps us reimagine our scope of responsibility to one another.
Dean Spade, “Solidarity Not Charity: Mutual Aid and How to Organize in
the Age of Coronavirus,” interview (with Mariame Kaba) by Amy Goodman,
Democracy Now, March 20, 2020, https://www.democracynow.org/2020/3/20/
coronavirus_community_response_mutual_aid.
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Black feminist thought inspires our theorization of politi
mothering. A widespread feminist idea is that mothering is an -
ently oppressive practice mired in the patriarchal nuclear famil:
lacking in possibilities for resistance and agency. This widely hel
vention frames mothering and activism as inherently conflictu
though mothering is merely an unfairly gendered burden tha
fines women to a depoliticized heteropatriarchal private sphes
this analysis, mothers are merely extensions of their biologica
dren."* Yet histories of slavery and the brutality of racial capit
including police violence, have intentionally targeted Black wo
reproductive capacities and politicized Black motherhood. Many
feminists have affirmed that mothering has never been a sentim
ized identity confined to the domestic heteropatriarchal space ¢
nuclear family. In the face of white supremacy and state violence,
feminists like Patricia Hill Collins have asserted the significar
mothering beyond biology, or “other-mothering.” Collins argue
mothering becomes a collective responsibility out of both the r
ing of extended, multigenerational, African kinship structures ai
enslaved Africans and striving to protect and care for childre
geted within collective struggles against racism.’> Gumbs disaggre
motherhood from biology through her definition of revoluti
mothering as less of a gendered identity and more of “a possible a
a technology of transformation that those people doing the most 1
ering are teaching us right now.” Since Black women’s repr
tive labor has consistently been defined by the struggle to uplift -
people collectively in the face of racial domination, mothering e:
both healing, caring, and loving while resisting oppression. As A
Lorde explains, raising Black children “in the mouth of a racist, s
suicidal dragon” requires teaching love, resistance, and survival if
children are going to survive.”

We are specifically inspired by the idea that Black mothering i
only politicized but also essential to the liberation of Black pe
Angela Davis writes that without Black women, the movement ag
slavery would have been delayed, or not reached the result it did. "
were a necessity to fight back because they had the ability to accom
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things men couldn’t. Black women could raise the master’s children,
come to know the family, and fight back from inside the home. They
thought of everyone—even once their freedom was gained, the next
goal was to buy back the freedom of their family. After that, they had
the same strength to fight the same battles as the men.'® Lorde reminds
us of the significance to both connect Black women across the world
and commit to unbounding bio/cis/hetero/Eurocentric family forma-
tions. We too have witnessed what Lorde refers to as a global “history
of the use and sharing of power.” She explains this “sharing of power
from the Amazon legions of Dahomey . . . to the economically pow-
erful market-women guilds of present West Africa . . . [a] tradition of
closeness and mutual care and support.”?® We believe, as Lorde teaches
us, that the courage of all of those who mother to bring the fullness
of our warrior spirits is embodied in dispossessed women all over the
world who strategize clever and sustaining ways to resist and care for
their loved ones with babies on their backs, both biological and non-
biological. Lorde described the pervasive language of governments as
“calculated to reduce a Black nation’s aspirations in the eyes and ears
of white Americans.”?® We, as radical people who mother in solidarity
with dispossessed mothers in other nations name the ways in which this
language has reared its ugly head in the transnational spaces of Chi-
cago. It relates to our mothering specifically as we have felt the subcon-
scious subscription to heteropatriarchal politicization of mothering as
a burden to the more urgent “work” of our organizing spaces and we
have felt the cries of children as a delay to meeting progress and over
time. Yet we have persisted to transform spaces so that they involve
sharing food and childcare, having breaks at meetings, and placing
children at the center. We hold these as values of care, all expanded
by those who are mothering. Indeed, we have witnessed tactics of
“care bears” at direct actions, jail support, cop watching, and the like
as deeply interwoven with a politics of care passed down through our
cultural sensibilities and our shared global histories as BIPOC armed
with the necessity to always think of the collective.
This intervention is necessary at a juncture in history where distance
and capitalist competition and individualism are increasingly pervasive.
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Here, we demand that care be increasingly understood, as v
understood it, as critical to our survival. Bringing the ic
cized mothering and the necessity of mothering to resista
refers to revolutionary mothering as the “lifeforce towar
we can only transform together.” In this sense, our worl
idea of activating mothering as a mechanism (or tool) of r

By bringing together abolitionist feminism and Black fe
propose the framework of radical mothering for abolitior
recognize the conditions of state violence that inspire rad
ing and the kinds of care work that take the form of reproc
(such as raising and caring for children) that are necessa
dismantling systems of prisons and policing and buildin
societies through our everyday life practices, rooted in co
relationality, and love.

MOTHERING IS A RADICAL ACT

The authors of this text were activists before we were m
relationship to our biological children was not the impe
activism. Mothers can be politicized in many ways, not
heteropatriarchal ways mother-activists tend to be recogr
in terms of their reproductive capacities, for instance, as
martyrs or as faces/symbols/emblems of the land/nation.
into mothering expanded the scope of our activism, in
tionships to mothering that were rooted in, while transc
relationship to our children. We map and analyze the cor
led us to perceive radical mothering as an abolitionist strate
because our own experiences and analyses are intertwinec
of our comrades, the mother-survivors of police torture
above. Long before we began mothering our own childrer
witnessed radical mothering across multiple global context

Our commitment to mapping and analyzing radical mo
born out of witnessing how mothering and activism enh:
than constrain, each other. Our commitment was born

tradiction we recognized in the devaluing of reproducti
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our organizing spaces despite its necessity to sustaining and expanding
movement activities—from protests to sit-ins to mass mobilizations.
This recognition inspired each of us to approach political organizing
differently and to ultimately form our collective together. Here, we
name and highlight the conditions that activated us into seizing the
possibilities of radical mothering, many of which extend far beyond
our own biological motherhood and are essential to imagining aboli-
tionist futures. In this sense, we seek to disrupt the normative gendered
concepts that attempt to define social movements—from “the radical
man-hero” to the “woman as symbol of the nation” (whether mother
of martyrs or emblems of the land or the people) and to affirm moth-

ering itself as a radical act.

Johnaé Strong: As a Black woman, I was raised to see the connection
between my family and the families around me, in each city I lived
from Detroit, Michigan, to Shelby, North Carolina. Whether I was
in Honduras or Ghana, Togo or France, the oppression of people of
African descent across the globe resulting from global white suprem-
acy and anti-Blackness was always clear and palpable. Living in the
US for most of my life, I am always inspired by comrades who led
the #FeesMustFall movement in South Africa when they said, “If you
want to help Africa, dismantle the beast of Imperialism and White
Supremacy in America.”?? I found hope in the collectives of Mamas
and Babas and young people on the African continent who take care of
one another as second nature. I realized the powerful notion of collec-
tivism has not been lost. Now that I must consider my two young chil-
dren and husband as I fight for a free society, whether subconsciously
or consciously, this practice of interconnectedness has deepened my
approach to organizing. Mainly, my children have awakened my first
vocation in collective education and teaching.

One morning my daughter, Jari, woke up muttering, “I tried to
broke the jail and I couldn’t broke it.” She is three years old. Sitting in
the backyard in Chicago one afternoon, we saw the blue lights flashing
down the street and my son, Akeim, became visibly upset and pushed
himself under my arm for me to hold him. Akeim has been to almost
every protest I participated in between 2013 and 2018 and knows the
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chants and songs by heart and has his own critical analysis of the p
More than that, he is seven years old and clings to his mother
he is afraid. It is with this lived experience, inspired by histor
collectivism across the African continent, that [ come to the wc
earnest for responses that span beyond a moment and solutions th:
sustain a movement for liberation for my family, for your famil
all families.

Organizing for Black lives in Chicago reinforced my inter
alternative organizing strategies. On the anniversary of the de:
Rekia Boyd, as a leader of Black Youth Project 100 Chicago ct
I brought several members to support another organization in a
action in front of the house of Dante Servin, the officer who mur
Rekia. In a matter of a half hour, my comrades and I were surrot
by three police cars full of cops, and a drunk Servin and his girl
came outside with a video camera. As several of our folks wer
gered and yelled at Servin and the officers that “Rekia should be
I heard officers demand we stop “being aggressive.” Everything
body clenched tight as I realized we could potentially not make
of this situation alive; I could possibly not make it to my son A
At 5'3" and 125 pounds, I shouted with every ounce of strength I
for all my folks to get into our cars and leave while we could. Th
home was silent and without words. I swore I would never risk 1
or my children for anything I was not sure would lead to tangib!
sustained liberation for my people. I came to believe that work is
less loud and positions healing justice, caretaking, and collectivis

egies to build up a community capacity beyond protest.

Souzan Naser: This work is deeply personal to me. I was bc
Palestine and raised on the southwest side of Chicago, in the he
one of the largest, concentrated Arab American communities 1
US. I am a second-generation community activist who grew up :
ranks of the Arab Community Center. As a young girl I observe
parents’ and their comrades’ commitment to this center. Reprodi
forms of labor, such as feeding each other, opening our homes t
movement, and caring for the sick and elderly were integrated int

strategies for building a base. I watched with a keen eye as these
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fighters for justice dedicated their time and energy to advance both the
social and political work of my community. As children, we learned
our passion for Palestinian liberation from our elders who passed on
sensibilities of hope and resistance to children. Our mothers and aunts
especially enveloped young people into our community organizations
through dance and other art-based programming,

They prepared me for my trips back home to Palestine and where
I witnessed firsthand the violent and oppressive conditions that my
people are living under—from Israel’s use of mass incarceration to its
systematic attacks on Palestinian women’s bodies as an attack on Pal-
estinian reproduction to caging my people behind walls and borders,
all to further the US-backed, Zionist project of settler colonialism.
Throughout my life, I saw Black struggle in the US as a mirror of what
I witnessed back home. In Chicago, I have been involved in actively
integrating the work of the US Palestinian Community Network with
the struggle for Black lives. This connection has been decades in the
making as Black and Palestinian movements have grown hand in hand.

Once I became a mother, my political commitment grew. I further
cemented my determination to contribute to raising politically con-
scientious youth who will stand firm, rooted, and grounded in the
liberation of Palestine and of oppressed people across the globe.

As people revolted against the depths of racial inequality in the US
on June 5, 2020, thousands of miles away in Palestine, my people were
revolting. US police violence against Black people and protesters con-
tinues to resemble Israeli state violence against Palestinians protesting
the colonization of their land.

When T first met the mother-survivors of police torture through
my work with MAMAS, I immediately understood the brutality of
state-sanctioned violence that has been trickling down from the incarcer-
ation of their sons into their own everyday lives. Only five days after the
murder of George Floyd, a thirty-two-year-old autistic Palestinian man,
Eyad al-Hallaq, was shot and killed by Israeli police forces while walking
to his special-needs school. Despite his caregivers’ pleas—“He’s disabled!”
and “I'm with him!”"—the Israeli forces shot him three times in close
range with a rifle. Like US police who kill Black people, Israeli officers
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who murder Palestinians are rarely held accountable. From Palestine
Minneapolis, the demands to abolish overfunded, hypermilitarized ra
forces—from the army to the police—are flooding the streets.
According to B'Tselem, a human rights organization in occup:
Palestine, in the last ten years Israeli occupation forces have kil
more than 3,400 Palestinians. Only five have been convicted.?? In t
face of one of the strongest militaries in the world, Palestinians h:
had enough—from land theft to restriction of movement, home de
olitions, torture and brutal force, settler violence, and the imped;
annexation of larger and larger swathes of their land, Palestinians :
filling the streets in protest as I write. As I join protests for Floyd
Chicago, I catch a glimpse of their signs on my computer screen tl
read “I can’t breathe since 1948” covered in photos of Floyd and Hal
I came into MAMAS haunted by the thought of Palestinian caret
ers like Eyad’s, holding up families and communities after state—sa
tioned murder all the while empowered by the mothers and aunt
who welcomed youth into political spaces and provided us with t
hope and sense of community we needed to sustain our strength a

our resistance.

Nadine Naber: Growing up in the Bay Area of California, on tr
to my homeland, Jordan, a nation-state created out of the legacy
British colonization, I met my father’s cousins, whose mothers h
led leftist feminist movements, who were active in the Arab Wome
Organization in Baqa Palestinian Refugee Camp, and had integrat
women-led humanitarian and charitable work into the Palestini
struggle for liberation.?* From these and other elders, I learned that o
of the very purposes of militarized Jordanian authoritarian rule was
sustain the interests of US empire in the Arab region and North Afti
including the colonization of Palestine. I also learned that the labor
mothers and caregivers was essential to the first Palestinian Intifa
or uprising, beginning in 1987, not only as symbols of the nation b
also on the front lines of resistance. At the time, I heard stories abo
mothers playing a central role in cooperatives, whereby the moveme
produced their own products while boycotting Israeli ones. Motherir

forms of labor, such as baking goods or running schools and childca
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centers, contributed to growing the collective consciousness that was
essential to the continuation of the Intifada.

In California, among my large extended immigrant family, I wit-
nessed mothers and aunties holding the community together while
striving to protect us from the struggles that Arab immigrant com-
munities faced. These included anti-Arab racism, and the real and
imagined surveillance of our community in service of Israeli coloni-
zation and, later, the war on terror. My mother and the aunties who
raised me modeled what it means to define one’s individual needs and
desires through those of the collective. In my twenties, I became active
in a leftist Arab movement focusing on Palestinian liberation and end-
ing the war on Iraq in coalition with BIPOC movements of the 1990s.
There, with members of a small feminist collective, I developed a
shared consciousness about how women and gender nonconforming
people were conducting the reproductive labor necessary to sustain
our movement’s work. Yet this labor was only valued when we enacted
masculinist forms of activism—giving speeches, leading marches, and
writing statements. In retrospect, we realized that while we formed
feminist collectives to uplift all forms of movement labor, we did not
do enough to sustain the participation of women whose possibilities for
activism were quelled by the experience of becoming a mother.

And yet caring and care work, made manifest through account-
ability to our communities, was foundational to the success of our
activism. In my thirties, I spent many years coworking on INCITE!s
anti-militarism campaign in coalition with women of color organizing
against the prison-industrial complex.” My anti-militarist comrades
and I knew that the US bombing of Afghanistan would not liberate
but further harm Afghan women. Similarly, those of us fighting to
end policing and prisons understood that the criminal justice system
provides no justice for survivors of gender violence, only disempowers,
and alienates them.?® INCITE!’s insistence on community accounta-
bility as an alternative to calling the police inspired my realization of

the power that lies within all oppressed people to resist and reimagine

Julia Chinyere Oparah, Alisa Bierria, Andrea J. Ritchie, Beth Richie, Shana
M. griffin, and Mimi Kim, among others.
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the society we want to live in. This became clearer to me than
before when the Ford Foundation denied a $100,000 grant to INC:
because of our anti-Zionist stance. Rather than compromising ou
idarity with Palestinian liberation, we relied upon each other, buil
the resources our movement needed to thrive.

Yet my activism diminished after I entered the struggle callec
tility. I eventually gave birth to two children while managing
pressures of state violence—from post-9/11 imperialist immigra
bans impacting my life partner, an Egyptian immigrant and fathe
my children, to US-funded authoritarianism in Egypt that has t
increasingly and violently targeting many members of our ch
family through torture, virginity testing, incarceration, and mor
efforts to quell the Egyptian revolution. In 2011 my partner retut
to Egypt for the revolution he and his Egyptian comrades had t
fighting for. While I became “the mother who stayed behind
the kids” while he went to fight on the front lines, my mothering
never confined to domestic space. My politicized Arab identity n¢
sitated politicized mothering. In one incident, I removed my Aft;
Arab toddler son from a daycare that blamed his typical toddler
dencies such as expressing frustration through biting or challeng
disciplinary structures disproportionately targeting Black and Brc
boys on our commitment to raise him bilingually. I also joined of
mothers in a struggle to end celebrations of 9/11 “heroes” in sche
that reinforce militarized patriotism and racism against Arab and M
lim schoolkids. All along, with feminist mothers from the Arab reg
and North Africa, we have been protecting our children from the
ulent Zionist attacks that consistently physically, verbally, and virtu:
target us for speaking out against Israeli settler colonialism.

Becoming a mother, I found myself increasingly disconnected fr
the women of color and Arab leftist spaces that I had for so long con
ered to be my home. Reflecting on my life in Egypt in the early 20(
I remembered how the children there were granted more attenti
and love within activist spaces and how family members and neighb
tended to share more childcare responsibilities. I started noticing hc

back then, even some of the most self-identified radical feminist of col
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organizing spaces excluded people who mother from a central seat at
the table. As the Hosni Mubarak regime used gender violence like vir-
ginity testing and mother-shaming of protesters (for example, as “bad
mothers” who deserve to be punished), I realized that activist mother-
ing can powerfully disrupt heteropatriarchal concepts. Activist mother-
ing upends the trope of “the respectable woman who stays home to care
for the nation’s children”—a concept essential to sustaining militarized
patriarchy. When the George Floyd protests broke out and Chicago

mayor Lori Lightfoot raised the bridges to lock protesters downtown

to arrest them for breaking curfew, I remembered the counterprotest
strategy Egyptian authoritarians used to quell the revolution. I also

recalled the many stories of my comrades of all genders who relied

upon reproductive forms of labor to sustain the Tahrir Square sit-in.
Biological mothering was not the impetus for their involvement (for
example becoming a mother of a martyr). Yet I was inspired to rethink
who “counts” as an agent of revolution, what kinds of movement labor
matter, and what spaces are necessary for sustaining a revolution. After
the fall of Mubarak, when a violent counterrevolution crushed the aspi-
rations of millions for an alternative future, one lesson became clear: If
we are going to launch a revolution here in the US, we are going to

need a plan for the kind of society we want after we win.

Our work with MAMAS was born out of these histories and our
interest in reframing whose work our movements will value and the
relations of not just protest but care needed to sustain the spirit of rev-
olution for longer than we ever did before.

THE POWER OF MUTUAL AID
AND IDENTIFICATION ON BEHALF
OF THE COLLECTIVE

Here, we focus on the stories of approximately ten people. Most pat-
ticipate in MAMAS’s police and prisons working group and are car-
ing for their sons who were physically or psychologically tortured by
police into making false confessions. These individuals, Bertha, Den-
ice, Rosemary, Regina, Armanda, Esther, Kathy, and Frank include
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biological mothers as well as fathers and friends and family m
who participate in reproductive labor supporting police tortt
vivors. Most are Black and Latinx and two, who are respons:
mothering Matthew Echevarria, an incarcerated Puerto Rica
are white. We also interviewed folks with incarcerated female
members (Bella). All these individuals identify as survivors of
and prison violence in their own right. We met these indi
while participating in activism related to prison abolition ar
ing police violence led by organizations like the Black Youth ]
the Campaign to Free Incarcerated Survivors of Police Tortu:
the Chicago Torture Justice Center, and our work is indebted
long-standing movements against police torture in Chicago an
cially, feminist and queer abolitionist organizing.*

For decades, the courts in Illinois, particularly the Circuit C
Cook County, routinely disbelieved and dismissed survivors’
tions of torture. Yet after decades of organizing, a powerful mo
won reparations for police violence and continues to demand
around police violence and prison abolition.26 Now Chicago
only city in the US with a Torture Inquiry and Relief Comr
(TIRC), an administrative agency put in place to provide tortt
vivors with an avenue to have their claims heard in court. At th
time, the purpose of TIRC remains largely unfulfilled due to ¢
of investment in the necessary financial resources and human
to meet its mission and mandate. As a result, many torture su:
remain behind bars.?’

Through our work together in MAMAS, we learned how n
survivors of police violence in Chicago have been practicing col
care and mutual aid to survive and resist injustice for decades. Wh
everyone in our working group identifies as an abolitionist (part

to the disconnect between movement leadership and SUrvivors)

No list could ever capture this invaluable work over the years. We
acknowledge all of the folks we have worked with and learned from, inc
but not limited to: Andrea J. Ritchie, Joey Mogul, Alice Kim, Monica (
Rachel Caidor, Beth Richie, Deana Lewis, Maya Schenwar, Kelly Haye
Sangi Ravichandran, Aislinn Pulley, and organizations like Moms Unite
against Violence, Love and Protect, and many more.
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stories and strategies align with abolitionist conversations about the sig-
nificance of care work to the struggle to end the systems of policing and
prisons. We believe the reproductive labor of mother-survivors can light
the path forward.

Regina Russell, mother of torture-survivor Tamon Russell, says
when she first met Armanda, mother of torture-survivor Gerald Reed,
she turned to her union brother, Joe, and whispered to him, “She’s
telling my story.” Like Gumbs, who says, “Our survival and our heal-
ing is linked to yours,”?® Regina describes feeling helpless and suffering
in silence until she connected with Armanda’s strength, which gave
her permission to break her own silence and, for the first time, publicly
share the story of what happened to her own son. Armanda says she is
going to stay in the fight to release her son until the bitter end because
there are so many others going through the same struggle.

While folks like Regina and Armanda call on their courage and use
their voices to advocate and care for themselves, their children, the
children of the other mothers, and all incarcerated people, they insist
on the interconnectedness of care work and political organizing. This
dual strategy has the effect of breaking down capitalist forms of isola-
tion and individualism that take a disproportionate toll on their lives as
they take on the state in a demand for justice.

JeNae Taylor, while working as the fellowship coordinator for the
National Bailout Collective, talked with us about the power of con-

nection between mothers impacted by incarceration:

For them to embrace each other and be like “Yo! What’s up?” and
say “Hello” and introduce themselves because cages isolate us inten-
tionally and for folks to have one experience [of] cages and be a
part of the mass bailout and do a deep dive of political education to
get answers to the questions they have answers to and to meet each
other and anticipate the glow up it fulfilled at that moment—I will
never forget. [ think that is the coolest thing because we get to tear
down isolation and be a part of fellowship together.

Connecting with each other provides nourishment and breaking the
isolation that comes with living with the ripple effects of incarceration.

Bella, founder of Sister Survivor Network and daughter to parents who
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were incarcerated, tells us she learns collective ways of being from her
mother’s incarceration: “What my mother and other folks she knows
[who] have been incarcerated do is give themselves permission to see
themselves in a different way, as valuable and not disposable. I want to
follow in my mother’s footsteps. She has never left any of her friends
behind. I have had my mother’s examples to show me that in real life
and real time.”

Indeed, building such a collective sense of self constitutes a challenge
to neoliberalism’s prioritization of the individual-—and profit—over all
else. Folks who work with MAMAS can model collective ways of
being for each other and for anyone willing to look at incarceration
through a critical lens. At the mercy of courts, and often excluded
from access to adequate legal aid and information and excluded from
professional networks connected to the criminal justice system, activ
ists with MAMAS combine sharing knowledge as a practice of collec
tive care and as political resistance.

Bertha Escamilla’s son, torture-survivor Nick Escamilla, was
released in 2008, but Bertha continues to collect data on the cases o
all Chicago’s torture survivors, including many who were tortured by
cops whose violence is not yet publicly known and those who have ye
to qualify for reparations. Mothers, loved ones, lawyers, researchers
and activists have all relied on the data she shares—including infor
mation on ninety-two cases of police violence—to seek justice. She
investigates police reports, locates information about each case, con
tacts family members by phone or meets them at the courthouse, and
explains to them what to do and what to look for. Reflecting on the
need for collective information sharing and relationship building, Ber
tha explains, “We are put into this situation where we don’t have any
knowledge of what we’re supposed to do. We’re not educated to know
about the law. We are factory workers or just driving a bus. We [moth.
ers] encourage other mothers to look for things pertaining to their case
so they know what to ask the lawyers. We do this with a lot of the fam.
ilies.” Forced to learn the law and figure it out collectively, Bertha and
other activists with MAMAS replace a corporate, individualist system

that depends on control over people and knowledge for the purposes
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of exploitation with a horizontal system of knowledge sharing for the
purposes of resistance. In community, they are caring for each other
and those behind bars through both emotional support and fighting
for justice on the premise that organizing, and care, are simultaneously
revolutionary. Here, collective care work is a way of life, born out of
the realities of mothering while being targeted by prisons and police.
Bella remembers how her mother, who served years in prison, contin-
ued to write letters to her still-incarcerated friends and their children
after she was released. “I see a whole lot of women in my family who
take on those roles. It’s not really amplified in a way that a lot of other
work is because it is not work for them. It is life.”

Caring for incarcerated people extends far beyond the individual and
far beyond biology to include extended relatives, friends, and neigh-
bors as central actors in collective mothering and caretaking. Armanda
describes how her work against state violence will continue long after
her son, Gerald, is released from prison:

I have had some people tell me when Gerald gets out your fight is
over, but no, my fight is just beginning. Thinking about what I have
been through and the people [who] were there to support me and
thinking there are other men locked up in prison, some whose fam-
ilies are gone and, some of them, their mothers are no longer around.
I talk to some of those young men out there in those facilities. Ger-
ald puts me on the phone to talk to them because they have nobody
else. That is what I am fighting for. He is not there by himself.

Esther Hernandez, whose sons are Juan and Rosendo, says she is
fighting for everyone, not only her own child: “Every year in Novem-
ber we hold a potluck and fill out Christmas cards for all of them [peo-
ple incarcerated with her sons]. The ones who are out tell me we are
giving them hope. We are all here to fight for our loved ones. Together
we have something to offer. All around Chicago, there is corruption
with the police, and we want to let people know it is going on.”

Indeed, folks connected to MAMAS care for many individuals to
whom they are not biologically related. Kathy Wanek Levettman’s best
friend’s son, Matthew Echevarria, is an incarcerated torture survivor.
As Kathy puts it, “The thing is, I love him too now. I have my own
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personal relationship with him, that’s why I don’t drop out.” Lik
Bertha regularly visits and speaks to prisoners on the phone over
ade after her biological son’s release: “I am involved with anyon
has loved ones incarcerated.”

They work tirelessly not only to support those they love bt
to send a message to the criminal justice system and to society
broadly. They reject narrowly conceived definitions of family an
collective responsibility for each other’s children, caring and de
ing justice all at once. When they show up in the courtroom fo

other, they are deliberate about the message it sends, as Esther ex

The judges look at that. When judges see an empty courtroom,
could harm your case. I always tell people, “Let’s go.” Our co
munity was a target by the corrupted cops, so our thing is to bri
awareness. We like to support whenever there is a court hearing f
the guys. We do rallies in front of the courthouse, and we want
expose these detectives for the corruption they have done. We wa
to bring our loved ones home and to expose these detectives for
corruption they have done. There are many of them.

This collective care work thus serves very practical purposes such
sharing of information and resources, but it also has symbolic
Being present to witness and support each other’s struggles disrug
1950s heteropatriarchal-capitalist ideal of the “nuclear family™-
rejects the negative stigmatization of those who are incarceraf
well as those who love them. Caring for one another unleashes «
tive organizing power—whether it is by mobilizing people to shc
In court or raising the political consciousness of people unaware
racist and corrupt police and prison systems.

MAMAS LEADING THE WAY FORWARD

Nationalist, colonialist, and capitalist forces seek to devalue and e
individuals, families, and communities; people who mother
long been targets of these systems because the caring work the
stand as obstacles to this process. In Chicago, mother-survivors

a fierce determination to collectively challenge repressive system:s
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corporate vultures who profit from incarceration. They nurture one
another, declare their love for each other, and seek not only to bring
their own children home but also to expose and protest the inhuman-
ity of the entire prison system. As they integrate care and collective
unity with resistance, they are a force to be reckoned with. While they
stand on the front lines of the fight for future generations, social move-
ments of all types would do well to let them lead by example,
Left-leaning social movement thetoric often insists that “we are

not a direct service organization,” as if to imply that providing ser-
vices and support is somehow disconnected from the loftier political

goals of justice and liberation. Collective practices of mothering show

that dismantling harmful structures like the prison-industrial com-
plex must be an ongoing collective endeavor that recognizes the power

and well-being of all sectors of our communities as essential resources,
They show that mothering labor is movement work that must be nour-
ished, uplifted, and contended with,

If the aim of abolition is to build another, better society and if the cur-
tent surge of support for Black Lives Matter and for defunding and abol-
ishing police make the violent Injustices of capitalist control ever more
visible, then we need a renewed commitment to horizontal politics, col-
lective labor, and to recognizing the often invisible and highly gendered
forms of work that enable social movements to survive and thrive.

The ultimate outcome of this current pandemic and today’s mass
uprisings remains unknown. One thing we have learned again and
again, from contexts like #N oDAPL, Tahrir Square, and far beyond, is
that protests against militarized state violence require care work if the
movement—or the revolution—is going to survive., Today, masses of
protestors wear masks and use distance when possible, and care for one
another in an unprecedented situation of protesting during a pandemic,
enacting the many ways of fighting for life while protecting life.

This time, we need to insist that 1o one takes for granted any longer
the care work that has always been exceptionally urgent to our move-
ments. Whether faced with extraordinary events such as natural dis-
asters, political revolutions, virulent new diseases, or the mundane

operations of violent institutions, the movement strategies of those
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who mother—centered on the integration of care work and
organizing—constitute some of the most urgently collective
being in the world. Indeed, the labor of mothering in the fac
violence is an inherently radical act.*

NOTES

1 Naomi Klein, “Movement Building in the Time of the Coronavirus
A Left Feminist Perspective on 21st Century Racial Capitalism in T}
Moment, with Rising Majority and Angela Y. Davis,” recorded Apri
https://www.facebook.com/watch/ live/2v=1001191156942525&ref=
tch_permalink.

2 See Leyla Saviloff, “Deviant Motherhood: House Arrest and Social Be
in Argentina,” Social Text 38, no. 1 (March 2020), 67-88. Savloff’s st
an Argentinian arts-based collective for formerly and currently incar
women offers one recent example of the ways in which mothers impa
incarceration mobilize radical forms of collective care as resistance to
violence. For additional work on radical care that resists neoliberal co
see the full “Radical Care” issue of Social Text in which Savloff’s artic
appears.

3 See Silvia Federici, “Social Reproduction Theory: History, Issues, an
Present Challenges,” Radical Philosophy 2, no. 4 (Spring 2019), hitps://
radicalphilosophy.com/article/ social-reproduc tion-theory-2.

4 “People’s Strike and the Uprising: An Open Letter to All Forces Figh|
Our Lives,” People’s Strike, accessed June 22, 2020, https://peoplesstr;
ﬁnoﬁmmumiw?gmnnrnévi&um-manowg-?naa\.

5  Here, we draw upon Nadine Naber’s “Liberate Your Research” works
Nadine Naber, “Liberated Workshops,” accessed September 9, 2020, h
nadinenaber.com/liberate -your-research/.

6 For further feminist critiques of the academic-industrial complex, see |
E. Cotera, “Women of Color, Tenure, and the Neoliberal University,”

Academic Repression: Reflections from the Academic Industrial Complex, eds.
Anthony J. Nocella I, Steven Best, and Peter McLaren (Chico, CA: A]
2010), 328-36; Gabriella Gutiérrez y Mubs etal,, eds., Presumed Incomp
The Intersections of Race and Class for Women in Academia (Boulder, CO:

We work from a number of important assumptions: That people who

mother incarcerated individuals are survivors of gender violence, specifi
reproductive injustice, given that the state violently denies them the abi
mother and to care for and protect their children; the criminal Justice sy
blatantly covers up state violence by calling their mothering into questio
assuming that unfit parenting is to blame for their child’s “criminality”;
purpose of the criminal justice system is to serve and protect white supre

and racial capitalism; and we have to care for ourselves and each other or
long road to justice.



10

11

12

13

14

272 | ABOLITION FEMINISMS VOL. 2

University of Colorado Press, 2012); Sekile M. Nzinga, Lean Semesters: How
Higher Education Reproduces Inequity (Baltimore: Johns Hopkins University
Press, 2020); Andrea Smith, “Native Studies and Critical Pedagogy: Beyond
the Academic-Industrial Complex,” in Activist Scholarship: Antiracism, Feminism,
and Social Change, eds. Julia Chinyere Oparah (formerly Julia Sudbury) and
Margo Okazawa-Rey (New York: Routledge, 2009), 37—54.
Foundational feminist theorization on the influence of researcher
positionality on knowledge production includes Patricia Hill Collins,
“Learning from the Outsider Within: The Significance of Black Feminist
Thought,” Social Problems 33, no. 6 (1986): $14—S32; Donna Haraway,
“Situated Knowledges: The Science Question in Femninism and the Privilege
of Partial Perspective,” Feminist Studies 14, no. 3 (Autumn 1988): 575-99;
Sandra Harding, “Rethinking Standpoint Epistemology: What Is ‘Strong
Objectivity’?” in Feminist Epistemologies, eds. Linda Alcoff and Elizabeth
Potter (New York: Routledge, 1993), 49~82; Nancy C. Hartsock, “The
Feminist Standpoint: Developing the Ground for a Specifically Feminist
Historical Materialism,” in Discovering Reality, eds. Sandra Harding and
Merrill B. Hintikka (Dordrecht, Netherlands: D. Reidel, 1983), 283-310; and
Uma Narayan, “The Project of Feminist Epistemology: Perspectives from a
Nonwestern Feminist,” in Gender/Body/Knowledge, eds. Alison M. Jaggar and
Susan Bordo (New Brunswick, NJ: Rutgers University Press, 1989), 256-72.
Ruth Wilson Gilmore, Golden Gulag: Prisons, Surplus, Crisis, and Opposition. in
Globalizing California (Berkeley, CA: University of California Press, 2007), 16.
Mary L. Johnson, “A Mother Confronts Police Torture in
Chicago,” PraxisCenter: Arcus Center for Social Justice Leadership,
Kalamazoo College, November 30, 2015, htep://www.kzoo.edu/
praxis/a-mother-confronts-police-torture-in-chicago/.
INCITE! Women of Color against Violence, “The Critical Resistance—
INCITE! Statement on Gender Violence and the Prison Industrial Complex,”
in Abolition Now! Ten Years of Strategy and Struggle against the Prison Industrial
Complex, ed., CR10 Publications Collective (Oakland, CA: AK Press, 2008),
22, 25; Setsu Shigematsu, Gwen D’Arcangelis, and Melissa Burch, “Prison
Abolition in Practice: The LEAD Project, the Politics of Healing, and ‘A New
Way of Life,”” in Abolition Now, 137.
Alisa Bierria, “BAR Abolition and Mutual Aid Spotlight,” interview by Dean
Spade and Roberto Sirvent, Black Agenda Report, May 13, 2020, https://www.
blackagendareport.com/ bar-abolition-mutual-aid-spotlight-alisa-bierria.
Alisa Bierria et al., “Taking Risks: Implementing Grassroots Community
Accountability Strategies,” accessed September 10, 2020, https://solidarity-us.
org/files/Implementing?%20Grassroots%20Accountability%20Strategies.pdf.
Liz Samuels and David Stein, eds., “Perspectives on Critical Resistance,” in
Abolition Now, 11.
Mariame Kaba, “Everything Worthwhile Is Done with Other People,”
interview by Eve Ewing, Adi Magazine, Fall 2019, https://adimagazine.com/
E..S&mm\E»Emaou_awvw-m<mJ~ﬂrmsmuéozvérz?wm|moumuc,\:rloarmm%ooﬁo\.
Nadine Naber, “The Radical Potential of Mothering during the Egyptian
Revolution of 2011,” Feminist Studies, forthcoming, 2021,

15

16

17

18

19

20

21

22

23

24

25

26

27

28

RADICAL MOTHERING FOR THE PURPOSES OF ABOLITION | 273

Patricia Hill Collins, “Black Women and Motherhood,” in Black Feminist
Thought: Knowledge, Consciousness, and the Politics of Empowerment (New York:
Routledge, 2000): 187-215; Audre Lorde, “Name of Essay,” in Sister Outsider
(New York: Crown Publishing, 2007), loc. 7783, Kindle edition.

Alexis Pauline Gumbs, “M/Other Ourselves: A Black Queer Feminist
Genealogy for Radical Mothering,” in Revolutionary Mothering: Love o the
Front Lines, eds. Alexis Pauline Gumbs, China Martens, and Mai’a Williams
(Oakland, CA: PM Press, 2016), 23.

Audre Lorde, “Man Child: A Black Lesbian Feminist’s Response,” in Sister
Outsider (New York: Crown Publishing, 2007), loc. 4278, Kindle edition.
Angela Y. Davis, “Reflections on the Black Woman’s Role in the Community
of Slaves,” Massachusetts Review 13, nos. 1/2 (Winter—Spring 1972), 81-100.
Audre Lorde, “Eye to Eye: Black Women, Hatred, and Anger,” in Sister
OQutsider: Essays and Speeches (Berkeley, CA: Crossing Press, 2007), 151.
Audre Lorde, “Grenada Revisited: An Interim Report,” in Sister Qutsider:
Essays and Speeches (Betkeley, CA: Crossing Press, 2007), 184.

Alexis Pauline Gumbs, “M/other Ourselves,” 26.

Staff writer, “#FeesMustFall Leaders Explain What Decolonised Education
Means,” Business Tech, 2016, https://businesstech.co.za/news/trending/141333
feesmustfall-leaders-explain-what-decolonised-education-means/amp/.
Linah Alsaafin, “Family of Slain Autistic Palestinian Not Optomistic over
Inquiry,” Al Jazeera, June 3, 2020, https://www.aljazeera.com/news/2020/6/
mmgmquomw&mwnlwsamSn%&nmadwmﬂldo?owﬁammanuo<m75m5n<.

See Nicola Pratt, “A History of Women’s Activism in Jordan:

1946-1989,” 7iber, May 26, 2015, https://www.7iber.com/
society/a-history-of-womens-activism-in-jordan-1946-1989/.

INCITE!, “The INCITE!-Critical Resistance Statement on Gender Violence
and the Prison Industrial Complex,” 2001, https://incite-national.org/
incite-critical-resistance-statement/.

See “The Reparations Ordinance,” Chicago Torture Justice

Memorials, accessed June 22, 2020, https://chicagotorture.org/
reparations/ordinance/. See also Joey Mogul, “Chicago Activists

Obtain Reparations for Chicago Police Torture Survivors,” Guild

Notes, accessed June 22, 2020, https://www.nlg.org/guild-notes/article/
chicago-activists-obtain-reparations-for-chicago-police-torture-survivors/.
See Alice Kim et al., The Long Term: Resisting Life Sentences Working Toward
Freedom (Chicago: Haymarket Books, 2018) and Joey L. Mogul, Andrea J.
Ritchie, and Kay Whitlock, eds., Queer (In)justice: The Criminalization of LGB
People in the United States (Boston, MA: Beacon Press, 2011).

Alexis Pauline Gumbs, “Freedom Seeds: Growing Abolition in Durham,
North Carolina,” in Abolition Now, 154. “I am because we are.”



Mon M, “All Incarceration Is Family Separation”

274 | ABOLITION FEMINISMS VoL, 2:

&

TEACHING ABOLITIONIST PRAXIS
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wouldn’t make this situation better—they would only bring chaos
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my family. I knew deep down the police were not safe, but I did

know there was something we could do about it, or that the poli

could be the target of a community-centered critique. Through the

i

community organizers, I began to learn about prison abolition, n
punitive community accountability, and strategies for responding
harm and violence without causing more harm and violence.

This collective, Philly Stands Up, invited me to study' with ot
queer folks who were working to embody an abolitionist praxis. T

praxis is what Dylan Rodriguez refers to as a “fundamental critic



